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The issue of time and memory has its permanent place in the 
panorama of historiographic changes. Interconnected with the concepts 
of “historical time” and “historical memory” there are nowadays many 
new research discourses evolving around it. These activated 
transformations are connected with theoretical explorations, which 
regularly try to solve the problems encountered by the historical science. 
In general, polysemy is the characteristic feature of time and memory at 
large. Herewith, in the structure of the postmodern historical science 
these concepts have acquired pivotal meaning, especially as they are 
recently perceived as a “voluntary and interpretative”. 

For a modern historiographer Friedrich Nietzsche’s perspective is 
interesting not only for its unusualness, but also for the actuality of the 
observations it makes. It is noteworthy that Nietzsche was the first to 
come up with the issue of the concept of the historical time, in the 
ontological rather than gnoseological perspective within the historical 
terms (it was widely presented in his “Philosophy of Life” 
f Lebensphilosophie’)). The problem of the correlations between the 
concepts of memory and forgetting”, undergoing some changes in the 
historical science at the end of the 19 th century and at the beginning of 
the 20 h century, is not only being revalued in the context of Nietzsche s 

historical range, but is also acquiring a non-classical perception of 
concepts. 

In order to make it perceptible we consider it necessary to discuss the 
topic from the following standpoints: First, we discuss Nietzsche’s 
historical range as a “turned” Platonism. To make it clear we try to outline 
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the Platonic comprehension of “cognition” and “memory”. Then we give 
Nietzsche’s perception of concepts "memory” and “cognition" in a 
combination. We emphasize the concept “forgetting”, which is no longer 
perceived only from the point of view of erasing of knowledge. That is to 
say, "w e piesumc foi getting as a reserve, a condition to perceive the new 
For this reason we apply the genealogical method suggested by Nietzsche 
as it makes possible to bring the concepts of history and memory together. 

Plato is one of those thinkers, whom Nietzsche referred to most 
often (besides Arthur Schopenhauer). Moreover, he was the second 
thinker after Ralph Waldo Emerson, whose influence is evident on his 
work 1 . Interestingly, being under the influence of Plato, Nietzsche 
outlines in the starting point of his work the commitment to withstand 
the thinking of Plato 2 . Later he will characterize his thinking as a "turned" 
Platonism: 

"My Philosophy is the turned Platonism : the more we move away 
from the true accommodation, so it is very clean, beautiful and well. Life 
in illusion as a goal” 3 . 

Referring to Martin Heidegger’s definition of this topic 4 , let us clarify 
the nature of such "turning" in terms of the memory, in general and in the 
historical perspective, in particular. In other words, let us try to answer 
the question: which is the essence of the relationship between the history 
and the memory for Plato and for Nietzsche? 

First, note that for Plato the memory as knowledge and an object of 
cognition is a concept for his teaching about being. So, his philosophy 
about memory, knowledge and cognition is also about memory and 
history. This point of view opens an interesting perspective in his 



1 See More Details. Thomas Brobjer, Nietzsche’s Wrestling with Plato and Platonism , 
in Paul Bishop (Ed.), Nietzsche and Antiquity. His Reaction and Response to the 
Classical Tradition, Rochester, NY: Camden House, 2004, p 241-246. 

1 Thomas Brobjer, Nietzsche’s Wrestling with Plato and Platonism , in Paul Bishop 
(Ed.), Nietzsche and Antiquity. His Reaction and Response to the Classical Traditit n, 
Rochester, NY: Camden House, 2004, p 241 . 

‘Friedrich Nietzsche, Nachgelassene Fragmente 1869-1874 ( Kritischc Studicnaug - 

in 15 Einzelbanden, 7), Deutscher Taschenbuch Verlag, 1988, p. 199. 

4 Martin Heidegger, Nietzsche. / Erster Band, Pfullingen . G. Neske Ve g. 
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ba T general, the Platonic theory is especially important for its first 
formulation of the concept of indigenous knowledge^ Therefore, 
according to the concept, the soul already knew everything what it 
should Low even before its present embodiment; the search of 
knowledge and action are innate nature of the soul which are only 
sleeping till revived. On the other side, as the natural phenomena are 
related to each other, any recollection of the soul implies the knowing of 



the rest, which is hidden there. 

In general, memory is crucial for knowledge and cognition. Moreover, 
Plato views it in contrast with the written word. In other words, in Plato the 
written word is viewed as a replacement of the memory, and is not yet 
realized as an extension and complement to memory. 

As opposed to Plato, Nietzsche emphases on forgetting, because it 
helps to live, so in this context, for Nietzsche it is important not the 
ontological point of view of the theory of reality, but the genealogy using 
that term not just to understand aspects of the kind and the origin 
(genea), but rather the making in it (genome). The concept of genealogy is 
important, because it makes possible to hide even the "running" meaning 
of existence. 

As it is noticed by Aronson: 

"The Genealogy deals with a system of masks, games and secrecies, 
which are inalienable features of the world. It reads the hidden signs, 
arising in their direct state of the given, the signs, which we do not 
notice, as the essence , being the value of our thinking, makes us follow 
its depth and pushes to see the invisible space inside. This way the hidden 
signs indicate the collision lines and the symptoms 
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